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ABSTRACT

Minangkabau people in West Sumatera are well known for their tradition uniqueness and also as the largest matrilineal society in the world. Traditionally, their males are encouraged to go on sojourn outside their village to study and seek for their fortune. Minangkabau women had been given privileged rights and special roles by their kinship their system. They were supposed to take care of their traditional house and ancestral land. They played their roles as Minangkabau women in their own village. The number Minangkabau women who left their homeland have significantly increased in search of education and economic activities like their men. Being away from their homeland and crossing their matrilineal border has brought vast changes within their matrilineal community. In this paper, I shall discuss Minang women’s remittances and function of their village association in their destination areas. 

To comprehend how Minang women used their remittances and what kind activities they do within their village association. The study was conducted in Jakarta and Tangerang city and performed through in-depth interviews. Remittances were used according to the women’s interests such as savings (in banks or gold jewelry, and property) and to help their relatives. Village associations are important to sustain their relationships among people from the same village, to continue existing in a culturally diverse city and show their awareness about their homeland.

Key words: matrilineal, migration, remittances, and village associations
Theme: Migration
A. INTRODUCTION
Female movements have been given much attention in the past two decades. Many researchers have studied their movements, achievements, vulnerable positions, and identities. Recent research has also started to address questions of women’s contribution to economic development. While studies on international women’s migration is Asia is well established and increasingly differed, equivalent scholarly analysis into women’s internal migration is much less visible. Independent women’s migration in Indonesia has increased considerably since the New Order Era. Women have participated in both at the low end of the service sector as well as for more skilled and professional employment.
A careful observation of women’s social and economic rights in the context of internal migration needs to be explored. In a wider context, internal migration unavoidably brings changes to those who migrate and affects the social structure, kinship, households, gender roles, identity and culture as well as in their home of origins. Jackson (1986: 24) refers to Wallerstein’s perspective that migrants move because of limitations and opportunities provided at a certain time by the market and the migrant movements are related to “the relative power, wealth, and technological advantage of the core economies over the periphery”. 

Whether people’s movement is temporary or permanent, their presence in the receiving destination can be regarded a threat to their cultural identity or to the community of the receiving area. When the migrants are out of their original homeland, there is a chance for them to relate themselves or to get loose from the bind to their village community that exists in their receiving destination. They can create new social ties with a set of people based on inter-dependencies among individuals, households, ethnicity, interests, etc. When women migrate, they get through various kinds of passages to cross borders in order to achieve their dream or opportunities for a better life. Lee (1996) discusses the motivation of people’s movements and the ‘development of streams and counter streams’, and their characteristics.
Cross-border migration obviously is not a new phenomenon for people from West Sumatera or known as Minangkabau people.  Minangkabau matrilineal culture encourages men to seek their fortunes outside their village. On the other hand, women are supposed to stay home to take care their ancestral land and their traditional houses. However, globalization force has significantly generated more Minangkabau women to cross out their matrilineal border to seek their fortune. The movements of female Minangkabau have become an increasing concern. Their migration has brought significant changes in their destination as well as their village. Previous studies have been focused on Minangkabau male’s migration. In this regard. Minangkabau women’s migration and the impacts and contribution of their migration have been ignored. This paper examines how Minang women used their remittances and what kind activities they do within their village association.
Theoretical considerations
As the Minang saying, Marantau bujang dahulu, di rumah paguno balun (Boy, go to rantau first, at home you are not useful yet). This idealistic image is used to encourage men to go out of their villages. In Minangkabau language migration is known as Pai marantau (pergi merantau in Indonesian language). Young men were motivated to go out of their village to seek their fortune or to study for higher education (see Josselin De Jong, 1952; Kato 2005; Naim, 1979; Chadwick, 1991; Asnan, 2007). Their destinations were not only the main islands in Indonesia but also to the neighboring country such as Malaysia and Singapore (Naim, 1979). Graves (1981:19) claims that ‘merantau was an esteemed institution in such villages and was often idealized as the proper road to maturity and success; in some areas, it took on the role of an initiation into adult life’. Minang young men’s movements have gone far beyond their province such as Malaysia, Graves (1981) states that in the nineteen century, it was not difficult to find Minang people in any big city or town in Indonesia. 
Minang women’s migration had been noticed in some studies but their presence in their migration destination was not regarded as their individual decision. Their migration was regarded to join their parents, brother/sister or sanak (siblings or distant relatives) who migrated in an area (Murad, 1980; Kato, 2005; Chadwick, 1991; Graves, 1987; Naim, 1979; Reenen, 1996). Oishi (2005) shows that the push factor of women’s migration was triggered by poverty. 
During the oil boom economy in the 1970s, development was focused only in Java, Sumatra and Kalimantan. Under Suharto government, growth of business and factories attracted more migrants to urban areas. Many industries were located in Java with urbanization becoming a problem for central Java, especially in the capital city, Jakarta. Poor people in rural areas dreamed that Jakarta could change their lives (Hill, 2000). It is also noted in Nitisastro (2006: 87-88) that “the population of West Sumatra exhibited a high degree of mobility, many of them leaving their region of birth and settling in East Sumatra and other part of the island”. Romdiati and Noveria (2006) have shown that in 1990 there were 154,485 people lifetime migrants who moved from West Sumatra to DKI Jakarta.  However, Hugo (1995: 503) has noted among the many migrating ethnic groups, Minangkabau people are the most mobile. In 2010, the population of West Sumatra was 4.83 million (BPS, 2010).  In addition, about ten million lived outside the province (Fauzi, 2010).  In Tangerang the total number of Minang males in urban and rural areas was 88,367 and the population of Minang females was 80,135 (BPS Jawa Barat, 2000). 
Yet, the difference among the total population of male and female Minang migrants in Jakarta and Tangerang was not very significant. Lenz (2005: 260) categorizes Minang female migration of the mid-twentieth century into three types: migrations for educational purposes; migration for economic reasons; migrations due to the desire to be modern. She remarks that the motivations cannot be simplified to a single motive. Women’s motivations for migration range from economic pressure, education, jobs to personal desire for freedom.  Recent study shows that most Minang women migrated because of individual reasons or interest (Iman and Mani, 2013). It is not poverty that forced them to leave but they were “political uncertainties and lack of opportunities” (Iman and Mani, 2013: 121). They left the village with the permission of their parents and relatives. 
Bah et.al. (2003:19) study points out the main reason to migrate as economic, but ‘… they overlap with desire to widen one’s experience and for younger generations to escape from obligations and control from elders’. Osella and Osella (2000: 80) show that ‘migration is seen as a solution to many problems; the need for ever-increasing amounts of cash; local unemployment; impossibility of achieving a satisfactory production-defined status’.   
Researchers have given remittances considerable attention. Ramirez et al. (2005) proposes that remittances are more than regular financial transfers because it engages compromises and discussions of migrants and their households both in their destinations and home of origins. Goldring (2004) states that remittances should be viewed from how they were transferred whether it is from family, collective or social or political, institutional procedures. Kofman (2006) that “There is evidence that the acquisition of housing and the education of children are likely to reduce remittances. It is also often said that women are more likely to wish to settle and not return to their home countries.” 
The study of Bah et. al (2003: 20) points that ‘remittances are a crucial component of rural households’ incomes and a key element of the continued links between migrants and their home areas, across all wealth groups’. However, they indicate that not all migrants are able to invest in their home of origin for their retirement because of the limited resources in their areas. In addition to that, women migrants who cannot invest because of lower wages ‘are often traditionally excluded from inheriting their parental land’ (Bah et. al, 2003: 20). Munck (2009) argues that when the migrants send remittances home, it brings socioeconomic development in both ‘social remittances’ (including ideas, behaviors, identities and social capital) and ‘political remittances’ (communal remittances used as resources for a group of people) and that both have advantages and disadvantages. Remittances are used for activities related to ‘funds, ideas, knowledge, skills, social networks, technology, political influence and political strategies’ (Munck, 2009). It depends on what the purposes of the remittances are used by the person or the community in the receiving country. However, I suppose the impacts and the use of remittances could vary for women from patriarchal society and matrilineal society.
Methodology
The fieldwork and data are discussed to show how Minang women who migrated to Jakarta and Tangerang use their remittances and how the village associations become the media to sustain their matrilineal hierarchical roles. Direct interviews from informants and institutions were conducted in Jakarta and Tangerang. The study was conducted in Jakarta and Tangerang city and performed through in-depth interviews. Data were also collected from women who worked and had activities in Jakarta but they lived in Tangerang City. It is located about 30 kilometers west of Jakarta and as a new urban city, Tangerang has better infrastructure and facilities. It also offers cheaper houses with better quality and less competition. They commuted to work every day. I recorded the areas of research, jobs and activities of the Minangkabau women in Jakarta and Tangerang. Notes were also taken during the interviews. The informants were selected from aged 15-70 including village men leaders in both cities. There are thirty informants have been interviewed in this study and they were approached with snowball sampling. Some informants regarded Jakarta and Tangerang as their second or third destination because they had migrated to other cities such as Palembang, Medan, Pekan Baru, Surabaya and Pontianak before they reached Jakarta and Tangerang. 

Findings and Discussions
It is obvious that after examining the narratives of Minang women and some village leaders in Jakarta and Tangerang. Minang women use their remittances independently. Remittances strengthen their ties with their home of origin. Undeniably, it could be assumed that their parents and relatives in the village might have different perspectives and expectations on the migrants’ remittances. However, whether the migrant single or married as long they earn money, they feel free to decide how to use their remittances. 
 In their destination Minang women’s economic freedom allows them to make decisions on the ways they spend their earnings. Remittances are not one aspect of their expenditures in rantau.  The remittance may not be large enough to support their families but such expenditures may help strengthen matrilineal values and social obligations. They feel obliged to help their family members in their destination as well as in their home origin. 
It is interesting to note that not all parents expect their daughters to send remittance home. Mita recalled: ‘the first time, I gave my father some money, he cried. He knew as a civil servant that I did not earn much money. They had enough money for the whole family’. She added that she sometimes sent money to her mother and for her younger brothers and sisters. She was not asked to send money for them or to help her younger sisters and brothers.  However, as the eldest she showed her responsibility to take care of her mother after her father died. She said, ‘After my father died, I sometimes gave money to my mother’. At least, she wanted to make her mother happy and she knew her small “gift’ meant a lot for her mother. 

Vivi described that she invested her money in buying a house in Jakarta. She said that the profit from an investment in houses was better than buying gold. Although, her aunt insisted her to buy gold jewelries for her savings, she believed that her investment on properties was a better choice for her. Besides, she planned to help her parents to pay for their pilgrimage to Mecca so she also saved some money for them. Similarly, Dani whose parents had achieved respectably high positions in their careers in Padang did not need her remittances. She stated that she saved some money in a bank for her pilgrimage to Mecca and some money in financial instruments.
The narratives of the two sister’s stories, Mitra and Sonny, show that Minang mothers are prepared to bequeath gold jewelries to their daughters. Their reason was simply that they had daughters. Sonny added, ‘my mother in law is a Sundanese and she agreed that the best way to save money is by buying gold’. Culturally, saving gold has been practiced among Minangkabau and it was strongly recommended by the elderly people. Minang people believe in the idea that a girl should wear gold earrings. Prosperity is viewed from how much gold jewelries a woman wear. Other valuable belongings become less appreciated. 

Sending remittance is an obligation for some migrants. It depends on the economic conditions of their parents and relatives in their villages. Tina who worked as a shop assistant in Tanah Abang explained that there was no need for her to send money home. Her etek (aunt) helped her to get a job and she lived with her so she did not have to pay rent. Tina does not send any remittance to her parents in the village. Interestingly, she helped her older siblings financially by sending credit known as pulsa or pulse to their mobile with prepaid phone cards. She said, ‘sometimes I sent pulse to my sister and brothers’. Clearly, Tina’s remittance to her village is not in the form of money transfer but providing credit to their prepaid telephone cards so that they could communicate by mobile phones. Communication technology has changed the way people keep in contact with each other. By sending telephone credits to her siblings, she helped to improve the communication among family members.
Another interesting comment is from Vira who worked as a secretary in a Japanese firm.  She sent money to her parents to buy snacks. She stressed, ‘I send some money to my parents every month for their pocket money. Sometimes, when I see nice things on sale here (Jakarta), I buy them for my nieces and nephews and send them home’. Furthermore, she described that she saved money in a bank and bought 24 karat gold jewelry. But, she stressed that she did not wear the gold jewelry. Maina, who worked as a shop assistant in Tanah Abang reported similar behavior. She did not send much money to her parents as she was saving money to help her sister in Tangerang. She said, ‘Now I am saving money so I could help with the rent of my sister’s house. Her husband is sick so he cannot work’. Maina managed her income quiet well. She explained that she sent 50,000 rupiah every month to her mother. She admitted, ‘actually here it is not much money but in the village it means a lot’. She did not save her money in a bank but she joined arisan (a regular lottery) so that she could buy gold jewelry. 
Another narrative is from Yanti who worked as a translator in a law firm, She clearly showed that often she had to withhold buying goods that she wanted at shopping malls, in order to save money. She and her family did not eat at restaurants so that she could help her siblings. In addition she narrated, “For more than a year, I have to help my sister as she does not enough income. I had to give money to my brother-in-law for his return to Bandung. I did not buy any gold, I would rather help my family members. My husband does not mind about it”. Her remittances is used not only to support her nephew and niece’s education but also her sister’s household. 
Regarding the close relationship of people in destination area with their village Veli stated unequivocally, ‘Although I earn enough money here, I sometimes receive money from home. It was sent to me. Or when I return home, it is given to me.’ Veli obviously has an unusual bond with her home because it is not Veli who sent her remittance. Instead, she still receives her ‘share’ from her mother out of the business that they had back home.
Remittances were used for different purposes. From the stories of informants, it is vivid that there is an awareness among the migrants to send remittances to their parents, especially to their mothers. They helped their parents and close relatives.  Although remittance is not sent to parents, some migrants still sent money to their nieces and nephews in their home of origins either to support their education or to please them with some gifts bought in the big cities.. It indicates that remittance can exert positive impacts not only on the people in the village but also to the improvement of their life style. 
Not only that, remittances allow Minang female migrants to express their responsibility to help members of their kinship, especially their close siblings in Bandung. Often, they would send only a small amount of money without being asked by their parents or relatives. By doing so, their remittances directly improved the quality of education and social welfare in their villages. The most important thing, their remittances may increase their commitment to do well and earn more money. To some extent, they also helped member of their kin and their husbands who needed help. There were some young highly educated migrants who did not send money to their parents or any relatives in their village. They could invest their money for their own benefit in financial instruments. 
Yarnis who had a stall in Tanah Abang described about her social activities as a Minang woman in Tanah Abang. Minang people in Tanah Abang usually became members of their village associations. For example, she was a member of the Sulik Aia village association.  Actually, Suliak Aia was one of the largest village associations. It had about 75 branches. It had established a building where they could hold their events. Although she was not active as the committee member, she often attended the big events like halal bi halal, a gathering after Idul Fitri. When I asked her what kind of activities she did, she said, 

I used to join arisan of people from the same clan (village) but now I stopped because I am very busy. I still go to pengajian in the mosque near Petamburan area. Yet, I always make a visit to say my condolence when someone I knew or from the same village died. My daughter joined a Minang dance class and she would perform at some events held by Minang associations’. 

Yarnis joined an arisan (regular lottery) in her neighborhood in Tanah Abang whose members were mostly Betawi people. Besides, she is also active as an arisan member in her village association.  She said that Betawi people in her neighborhood enjoyed her food and she got along well with them. It shows that her participation in social activities is not only focused her village association but also for the social activities in her neighborhood. Kinship networks of Sulit Air people were strong and they also organized “pulang basamo” (returning home together) at least every four years. The association assisted its members to organize their return to their home of origin with discounts for plane tickets, bus and car rental or providing seats for people who could not afford it.  

 Success and wealth in rantau do not make Minangkabau women forget their home of origin. Remittances are used in various ways and they are free to decide what to do with their remittances. However, their closed relatives (especially their mother’s sisters) give advice to them. The propensity of doing that is still high among women who have strong bond with their village. Their success and wealth are also used to develop their home of origin. They felt motivated to help the development of education and religious values among people in their village. Ati Taufiq Ismail was one Minang woman who was a public figure in Jakarta. She was very busy with her work and other activities. Nevertheless, she and her friends of female students of Angkatan 66 of Himpunan Mahasiswa Islam (Generation 66 of Islam Student Association) gathered to support education, women and social activities in rantau at places such as Jakarta, Tangerang and Bogor. This foundation has established eight schools from kindergarten until high schools. Besides her activities as the chairperson of the foundation in Jakarta, Ati was actively involved in the Rumah Puisi Taufik Ismail (Poetry House of Taufik Ismail) in Aie Angek, Tanah Datar. Her husband, Taufik Ismail is a famous Indonesian poet and author.  Ati and her husband were committed to education and both of them were devout Muslims. They held training for teachers and students to read, write and appreciate literature. As she described, ‘as a Minang and proud Minang, we have to try to collect and publish the books of Minang public figures so that people could learn from their history’. Ati’s interests were to publish books of Minangkabau public figures. Ati also added that ‘in Jakarta, she participates in a Minangkabau women’s organization Indo Jalito in Jakarta. Indo Jalito has been known to be actively involved in charity and social activities in West Sumatra. They also helped areas hit by natural disasters.
In an interview with Edison, the patron of Ikatan Keluarga Galo Gandang (Galo Gandang Families Association) in Jakarta, he explained that there was a strong binding among Galo Gandang migrants toward their village and their relatives there. He described that the association often held sports activities and Minang arts performances for Galo Gandang migrants to get together and share experiences and stories. Edison said that all members were always very enthusiastic to participate. The association also organized pulang basamo (returning home together in vehicle convoys) to celebrate Idul Fitri in their village. Returning home was always an excitement and showed the unity of the village members as they could do in a convoy of cars and busses.
B. conclusion
Obviously, most of all Minang women in rantau were in control of their money. Most of them were reminded by their elders to save money by buying gold or gold jewelry. However, three young women had a different idea for their saved money. They invested their savings in real estate and financial instruments. Helping parents and their relatives was still a priority. It is important to note that remittance is not only sent in the form of money to their home of origin but it was also a transferred in the form of pulse credit to top up their prepaid mobile phone cards. 


The narratives of the informants reflect that there is awareness that education is important and all migrants are willing to send money to support education. Besides, it is obvious that remittance is not used for basic daily needs. This supports the previous analysis that most Minang women migrated to seek a better life. Most migrants’ economic activities does not contribute significantly to the inflow of remittance to their village but it strengthened their future financial security. Kofman (2006) points out that for those who settle, and there is evidence that women tend to prefer this option, this may not just be a matter of their own future but also their children’s.
Most of Minang women in Jakarta and Tangerang play roles their social activities in their village associations to apply their compassion to urang sekampuang (people from the same village). Village associations are important to sustain their relationships among people from the same village, to continue existing in a culturally diverse city and show their awareness about their homeland. Although, some of them are just passive members but whenever they can they come to some events held by their village associations. They also willingly pay the contributions or donations whenever their associations request. Donations are collected when their home origins need to build some new facilities or rebuild some facilities after natural disaster such as earthquakes, landslide, etc. Some of the activities were established to remind them of their village and to develop economic activities are Gerakan Seribu (Gebu Minang- The movement of One Thousand Rupiah) and Silaturrahmi Saudagar Minang (SSM), Giving scholarships to smart students, building or renovating schools and mosques, and many other activitiesWhile individual reports illustrate their activities in their migration destination, it is necessary to note that these experiences could not be generalized in the wider context of all Minang women.
The migration of Minang women is distinctive from women of other ethnic groups in Indonesia. Minang women belong to their matrilineal rumah gadang, their migration had undermined their responsibility to their ancestral land and rumah gadang. In addition, by leaving their matrilineal boundaries, it does not mean they also lose their status and roles in their society. However, the study shows that the kinship structure of Minang is also extended to protect women. Minang men still feel responsible to their women or ‘nieces’. Their social networks become their social capital in Jakarta and Tangerang.
Regional autonomy that is supposed to develop the regional economy and development in West Sumatra will not decrease the interest of Minang women to move out of their matrilineal boundaries as they become more independent and confident. Moreover, it will be interesting to have the narratives of Minang female public figures on what do they do with their remittances and they contribute to their homeland.
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